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THE DEAD SEA SCROLLS AND THE FORMATION THE CANON 
Francis Andersen 


now twelve months since Dr. Philip Hyatt, his Presidential 
address the Society Biblical Literature and Exegesis reviewed the 
progress the study the Dead Sea materials!. expressed one 
his challenges these words: whole question canonicity, and the 
date fixing the canon, will have The aim this paper 
indicate, tentative way, some the matters that might in- 
volved such line study. The time has come for aiming 
final conclusions, and they will avoided here. For one thing, the dust 
misleading controversy has scarcely subsided, and further, all the 
relevant materials are not yet fully published. Textual criticism 
exacting discipline, and will some time before its results are cer- 
tain. And even now the literature has become extensive that only 
specialist could hope justice2, 


The situation may clarified and the difficulty the task indicated 
stating simply that the Qumran discoveries and related finds have not 
thrown any direct light the history the formation the canon the 
Old Testament. there discussion the formal con- 
cept canonicity, and certainly lists canonical books, The light 
that they throw indirect, but none the less valuable and significant for 
that the danger that being less tangible, more elusive, more open 
misconstruction and misinterpretation, shall see. 


has been fully recognized that these sources ‘help fill the back- 
ground New Testament times, supplying needed information about 
pre-Christian and pre-rabbinic Judaism. such their importance cannot 
exaggerated. relation the canon they show what scriptures 
existed, and what tests, and, more appositely, how they were regarded 
and used community Jewish sectaries those days. Not much at- 
tention seems have been paid the problem what (tacit) doctrine 
scripture was held the covenanters Qumran. The importance this 
for the study New Testament backgrounds obvious, yet most writers 
who have treated this subject have been content list numerous parallels 
between the and the DSS, and evaluate the evidence for closer 
remoter connection between them. While important that these 
small details clarified early our research, the broader and deeper 
theological issue revelation and authority within the two movements 
needs examined. Gaster, for instance, does not include such point 
his list similarities between the N.T. and the DSS3. The same must 
said Murphy’s recent and admirable review ‘‘The New Testament 
the light the Scrolls and the 


Once all these detailed similarities have been surveyed the way cleared 
for the disclosure deeper and more significant contrast. arises 
from the distinctive understanding the divine Unity God three 


Philip Hyatt, Dead Sea Discoveries, Retrospect and Chal- 
JBL, LXXVI, 1957, 1-12. 

2The most recent and comprehensive bibliography is: Burchard, 
den Handschriften vom toten 76, 
Berlin, 1957. 

3Theodor Gaster, Dead Sea Scriptures English Transla- 
New York, 1957, pp. 12-24. 

4Roland Murphy, Dead Sea Scrolls and the Westmin- 
ster, Md., 1956, ch. 


living persons. The Incarnation transformed the function Scripture 
its new rich purpose was witness that Jesus was the Christ. The gift 
the Spirit established the principle sola scriptura, since now the words 
the books were perceived the direct speech the living God. All 
this absent from Qumran, and gives its writings sterile quality over 
which might write with fairness ‘‘The letter leaving the rest 
the motto for the N.T. the same time, that barrenness was witness 
that the time for Messiah had come (in way the Covenanters would not 
have recognized), and their laudable devotion their own scriptures had 
pathos which showed that ‘‘that which decayeth and waxeth old ready 
vanish (Heb. viii 13). 


All this little too theological for our immediate aim investigation, 
but needs said avoid the danger seeing too much outward 
similarities, and avoid surprise that two movements contiguous 
space and time, and with much common, could yet two totally dis- 
tinct worlds. was Christ who made the difference, and transformed 
everything. There nothing like him found Qumran, not even 
extravagant hope. And for has transformed the doctrine Scrip- 
ture, even his gift his Spirit the Church has transformed the role 
Scripture the world. 


The Qumran covenanters were clearly Bible-centered, Bible- 
revering, Bible-studying sect. There nothing remarkable about this for 
Judaism. not surprising that there explicit discussion the 
extent nature their sacred scriptures, since was probably taken 
for granted. Sectaries tend emphasize their peculiar beliefs justify 
their separation, and the men Qumran did that too; but scripture was 
common ground with other Jewish groups. Butis there any indirect way 
telling what their Bible was? They owned and used not only books 
the (later) Palestinian Canon, but also many that later found their way into 
the so-called Alexandrian Canon, books recognized the Roman 
Church deuterocanonical, designated Apocrypha the Reformed 
churches. addition, they had works the kind usually called pseudepi- 
graphical, some known from elsewhere, some not otherwise attested. 
Besides these they had literature their own which was probably the 
product the movement. This last group covers remarkably wide 
range literary genres commentary, psalm, handbooks discipline 
and war The movement clearly attached the greatest importance 
the written word, and the archaeological recovery their scriptorium 
what was evidently the headquarters this group, discloses the promi- 
nence copying activity the members. 


the light this not surprising that reading, learning and copying 
(?) the holy writings are enumerated among the aims the movements 
some the marks the pious man, The Manual Discipline lays 
down 


General members the community are keep 
awake for third all the nights the year reading book 
studying the Law and worshipping 


This not ‘‘searching the the New Testament sense, 
even the sense Pss. and was communal worship. not 


third every the entire membership (in 
shifts) filling the whole night with exposition (or oral William 
Brownlee, ‘‘The Dead Sea Manual B.A.S.O.R., sup. Stud. 
10-12, New Haven, 1954, 14. 


know how individual members studied the There evi- 
dence that they enjoyed liberty interpretation that the sect prized 
mystical insight used key the meaning This 
they had notion the sufficiency Scripture. them 
study was the inculcation the esoteric wisdom peculiar the sect; they 
were instructed the orthodox sectarian interpretations which, while they 
were imparted lay initiants, could not discussed 


The Zadokite Fragment (Damascus Document), may use it, says 
nothing clear about the use inspired writings activity the group 
which applies, and the Hymn the Initiants (columns and the 
Manual Discipline) does not mention mark the pious 
course there are many indications that the ideal the community was 
keep the covenant and obey the Law, and But always between 
the devotee and the Book comes the figure the interpreting and 
especially the Teacher Righteousness (or the one who teaches 
correctly). The role the latter particular showed that there was dif- 
ficulty the use Scripture (especially the problem the contemporary 
application the Torah, common all Judaism), and the silencing the 
voice living prophecy may account for the belief that some sense the 
Teacher had appeared substitute for it, since claimed that 
spoke ‘‘from the mouth short, the group was characterized 
adherence those interpretations brought the Teacher, perhaps 


the foundation the sect, and which became traditional after his 


Into this picture may place the fact that members were instructed 
special book. For instance, the fragment that has been called Man- 
ual Discipline for the Future Congregation says that, ‘‘Every 
person trained from childhood the Book Study, enlight- 
ened the various provisions the Covenant and schooled 
its various injunctions But the mysterious Book Study In- 
struction (if what meant SPR HHGW) unidentified. 
mentioned twice the Zadokite 


From this general survey the use books the sect, Millar Burrows 
might seem sound his conclusion that: 


fondness the covenanters for some the apocry- 
phal writings raises the question whether our sharp 
division between canonical and non-canonical books existed 
for This has bearing early Christianity, because 
books not contained the canon the Old Testament are 
cited the New Testament. The covenanters seem have 


6Note also the vague reference study ix. 12-25. 

this latter point compare Gaster, op. cit., 

viii, ix. 

For such affirmation see 1QH xv. 9ff. 

member had swear abide with all his heart and soul the 
commandments the Law Moses, that Law revealed the sons 
Zadok that is, the priests who still keep the Covenant and seek 
God's 1QS 7ff, cp. Trs.). 

weight this point should not obscure the fact that the most 
moving, sincere and inward devotional use Scripture least one 
member the order (the Teacher himself?) evidenced the Hodayoth.. 

3Gaster, op. cit., 307. 


had the same rather broad conception Scripture Jesus 
and the early 


Our first and passing comment this must object the imputation 
The New Testament itself does not support such view. The importance 
authoritative scripture great the New Testament that would 
futile its boundaries were not defined. The point has often been made 
that although there are many reminiscences the Apocrypha the New 
Testament, and even quotations, this not surprising. They were part 
the thought the times, also atQumran. But the New Testament 
the source not acknowledged, and non-canonical scripture ever 
quoted scripture. (The only possible exception the non-apocryphal, 
not even deuterocanonical, Enoch quoted Jude, but, except for 
suggestion once made Tertullian, and its popular use some Eastern 
Churches, has never been serious candidate for canonicity.) There 
can, fact, serious doubt that the books recognized our Lord and 
his immediate followers were identical with the so-called Palestinian 
Canon the rabbis and with the present Protestant Old Testament. 


There point enumerating the evidence here, except far 
provides valuable introduction the same issue the Dead Sea 
the way Jesus and his followers used and quoted scripture 
that shows what was their Bible. The Law certainly. The Law and the 
Prophets are mentioned together very often they composed the whole 
Scripture. one place only the are the so-called three divi- 
sions referred (Lk. 24:44), and even here not certain that 
meant the full set Writings. Indeed, the New Testament, 
there precise name for Holy Scripture. The terms (given 
even Psalm), (so that Moses and David are called 
both together, seem refer times the whole body 
Scripture, well being used more exactly, and the same formulae 
quotation are used indiscriminately for passages from all parts the Old 


What makes this New Testament practice interesting its re- 
markable similarity the references Scripture the writings the 
Qumran The Manual Discipline begins with the aims 


the movement: live the order the Community; seek God... 
what good and upright His accordance with what has 
commanded through Moses and through His servants the prophets 


There are other places where the Torah and the are referred 
thus conjunction. 


remarkable instance, which suggests that for them these two terms 
defined the full scope Scripture, found the Zadokite Fragment, ina 


Burrows, Dead Sea New York, 1955, 
Philip Hyatt, (op. cit., suggests that Qumran enjoyed more liberty 
this matter than did Jerusalem. 

examination Roman Catholic apologetics reveals their need 
introduce the authority the Church the later Fathers for their 
larger canon, not established officially with them until the Council 

Not peculiar these two movements, course, but another feature 
shared Christianity with all Judaism. What gives the Dead Sea Scrolls 
singular importance their function independent pre-Christian wit- 
ness this attitude. 


expression ‘Sikkuth your king’ refers the books 
the Law (SPRY HTWRH) and the expression 
‘Kiyyun your image’ refers the books the prophets 
(SPRY HNBY'YM) 


Another, and even clearer example found the Manual Discipline. 
comment Is. 40:3 favourite text with the Covenanters) have: 


(means) studying the Torah which commended 
through Moses according all that was re- 
vealed time after time and according that which the 
Prophets revealed through his holy 


This use Law and Prophets related exactly the double interest 
the Sect. They wanted live after the will God; this they found the 
Torah. Thus the renewal the Covenant, prominent their thought, 
meant covenanted obligation that the varied activities his life 
will return the Law Moses with all his heart and one 
the perfect were transgress word the Law 
Moses any way was excommunicated 


Their second interest was the interpretation the events their time 
and they found sources for this the Prophets. They anticipated, 
fact, on-going role for Scripture this respect, since the Commentary 
Hab, 1:5 seems anticipate that the days the final age God will 
appoint priest interpret the words his servants the prophets 
whom has told that impending remarkable how 
frequently the Prophets are quoted Scripture, with formulae already 
familiar from the New Testament and from rabbinic 


But here, more than the New Testament, can assume that 
means precisely the eight books the later Jewish Canon. 
true that the interest the group was focussed particularly the great 
prophets, Isaiah being their favourite23; and relation these two major 
interests the Covenanters, the non-prophetic writings the Old Testa- 
ment had less offer directly, that their smaller use under- 
standable. But cannot conclude from this that for them the so-called 


sv. The point made twice. 

20-24. 

Trs., op. cit. ref. 249. 

22The following formulae are used the Damascus Document refer 
scripture: (i) emphasis what written HYH KTUB (i. 13);HU' 
KTUB (v. 10); KTUB (vii. 19) KTUB (ix. 18, cp. 
15) with the abbreviation (vii. 6)(MS B), and the more emphatic W'IN 
KTUB (ix. cp. the later Talmudic formula, more fully developed 
than this bring out the contrast between whatis and what not written): 
(ii) with emphasis what was spoken (iv. 20, ix. 9f, 
xvi. 6), (vii. (xix. 5), 14, (viii. 3), 16, xiii. 23; 
sometimes the biblical author in, WMSH (v. cp. vi. 
more fully HU’ HDBR YRMYHU (viii. 20). cp. viii. 
Sometimes the name the author introduced more elaborately, 
Reference the spoken and the written word may combined BBO’ 

23Not only has this book yielded two major scrolls; the fragments 
least eight distinct copies have been found (most them Cave 4), 
besides scraps comment the book. 


writings were uncanonical, even whatever sense they would have given 
that term. shall look some more tangible evidence for this point 
moment, but before doing must observe general that the non- 
biblical writings among the Dead Sea Scrolls abound with quotations from 
the length and breadth view their abundant use 
works later called remarkable that they have term 
apply this group, unless the term This may con- 
sidered probable, and true, means that the later three-fold 
distinction did not exist for the Qumranites, and that the term 
meant all the Scripture except the Law.25 This very similar the New 
Testament. may note, too, that although Josephus mentions three 
groups, places everything outside the Law the era prophecy26, 


The Writings were, fact, freely used Qumran, side side with the 
Prophets (narrowly defined). Here important notice how single 
document can entirely tip the picture into different perspective. 
had not found the Military Manual, would not have appreciated the fact 
clearly that deep abyss separates Jesus from the Covenanters 
Qumran; had not the Thanksgiving Psalms, would not have 
realized the rich devotional inwardness the sectaries (in the most re- 
markable contrast with the legalism the Community Codes and the 
militarism the War Code). ever, the devotional life that the 
Psalms come into their own, and the Psalms the Covenanters are 
clearly the children (however ungainly) the biblical Psalms. not 
only that they abound with quotations from and allusions all parts the 
Old Testament, and especially the Writings; the inferior, archaising style 
the Hodayoth suggests further that the author was trying imitate what 
had already become hallowed model. 


Fragments commentaries Psalms have also been found, showing that 
they were looked Scripture some higher sense. 


Besides these two general points there are two specific instances where 
words from the Ketubim are used special way. There only one 
place the Hodayoth where Scripture quoted such, and 
Psalm, taken the pledged Word God. 


thou hast kept thy pledge: 
‘False lips shall stricken dumb’ 


The Damascus Document forbids impure person from serving mes- 
senger for any gift for the altar, the basis Proverbs 15:8 
keeping with the general picture that persons preoccupied with keeping the 
Law should quote the Proverbs just the point where deals with 


his index scripture quotations the Zadokite Fragment, Chaim 
Rabin Zadokite Oxford, 1954) lists references all 
the books the Old Testament except Joshua, Ruth, Lamentations, Joel, 
Jonah, Obadiah. Itis the not the that are less 
fully represented. 

difficulty this conclusion that leaves the evidence Ec- 
clesiasticus even more isolated and seemingly anachronistic, since here 
threefold division seems already recognized the Second Century 
B.C. possible that here, too, the ‘‘other are extra- 
canonical? 

Josephus, Contra Apion, 28-42. 
6ff. The quotation from Ps. 
xi. 20. The formula used KTUB. Cp. 1QS ix. 


may conclude from this evidence that the scope Scripture was 
for the Covenanters than the Law and the Prophets (in their later sense), 
the question remains where the line was drawn; and even they 
made any distinction between canonical and non-canonical writings. 
judge frequency quotation and allusion, many extra-canonical works 
competed well with biblical books the regard the writers, though not 
quoted proof-texts with the The evidence neither 
simple nor clear. The only definite, and quite unexpected assertion, 
the Zadokite Fragment, which ascribes the the Divisions 
the Times into their Jubilees and (almost certainly the known 
book Jubilees), role relation the Law which elsewhere played 
the Prophets, since the Law and this book are mentioned side side 


exercising complementary functions29, the one for present conduct, the 
other for future events. 


Before concluding this part the discussion might notice point 
which may have some significance. The Dead Sea Scrolls and Fragments 
are both leather and papyrus (leaving aside the unique copper scroll). 
has been observed that books now recognized canonical were written 
leather, orderly columns about twice high wide, and written 
definite book hand and sometimes palaeo Hebrew script. Other works 
are papyrus; (but the fragments Daniel are also papyrus). 


trace Esther has been found among the scrolls. 


Another line investigation will aim discovering what the Covenanters 
thought the text such. clearer notion canonical work, and its 
texts for dogma, brings naturally increased concern for its literal 
what the text is. This enquiry relation the people Qumran must 
wait until present studies have permitted rewrite the entire history 
the transmission the Hebrew Text. There are indications that the 
variations shown the Dead Sea Scrolls point not liberty careless- 
ness their part, but the existence important text-types which they, 
for their part, copied with the utmost fidelity, striving preserve the 
purity the text even minute particulars pronunciation. The indica- 
tions text Isaiah with Babylonian background, the enhancement 
the value many readings hitherto attested only the versions, and 
especially the evidence that the Septuagint faithful translation 
Hebrew text with Egyptian elements, may enable not only push the 
history textual transmission back several centuries, but infer also 
that scrupulous copying (and the notion scripture which demand it) 
much older than has been commonly believed. 


Meanwhile, summary, may tentatively conclude that while the men 
Qumran recognized the authority all the main books the Old 
Testament, not know what they thought some the smaller ones, 
nor how they compared their estimation with the more popular extra- 
canonical books, some which they valued highly. All must placed 
the light the fact that what mattered the Covenanters was not the Law 
and the Prophets such, but their own esoteric interpretations them; 
these were largely due the Teacher Righteousness, and the (Zadokite) 
priests, and were closely guarded secrets the order. They may not 
have had rigidly defined canon, but they certainly did not enjoy any 
liberty the matter 


29The postulant pledges himself return the Law Moses, 
HKL MDOQDQ everything explicitly spelled (Gaster) 
everything can learnt’’ (Rabin) (DD. svi. The same word 
(MDOQDQ) used affirm the utility Jubilees. 


THE SCROLLS AND THE SCRIBES THE NEW TESTAMENT 


Joseph Dampier 
Johnson City, Tennessee 


The finding the Dead Sea Scrolls has brought with intense interest 
the Essenes. That the existence this party confraternity which 
designated Josephus philosophic sect must have continued 
Palestine with the Pharisees and Sadducees into the period described 
the Gospels almost universally taken for granted. Then why are there 
Essenes the New Testament? 


The Qumran Community must have existed near the Dead Sea from 
least 100 B.C. A.D. not mentioned the Gospels. The size 
the cemetery would indicate sizable membership. 


The solution most generally accepted that the Essenes and the Qumran 
convenanters were the same people and, not identical, were closely 
identified that the one part the other. 


This does not answer the question the silence the New Testament 
these contemporary religious movements sects. possible solution 
this problem that Qumran and/or the Essenes may have been known 
under more than one name and that they are present the New Testament 
under different name than Josephus and Philo. 


The Qumran sectaries (perhaps known Josephus the Essenes) are 
known the New Testament the Scribes. The Qumran Community hid 
library Biblical and non-Biblical manuscripts, and the ruins the 
monastery has scriptorium with desks still place. rather 
obvious that they were scribes. 


Qumran was community scribes, but were the Scribes the Gospels 
connected with the Qumran Community? Or, were they, some way that 
not yet understand, indirectly related 


The Manual Discipline and some other references the Dead Sea 
Scrolls form the connecting link evidence which shows the same 
sect. While the New Testament never uses the term Josephus 
almost equally silent about for with the exception 
Jewish Wars and single use grammateus Contra Apion 
where not translated Scribe makes little use the 


The first question that must answered whether the Scribes were 
party profession. the Old Testament the Soferim were writers, 
keepers the records, and some cases evidently official recorders. 
The LXX translated this Scribe grammateus. the time the New 
Testament was written, writing must have been more general skill, and 
the word ‘scribe’ had taken other meanings. That some had become 
teachers and lawyers and doctors the law not denied. But, that 
the word did not have single meaning indicated such terms 
the (Mk. 2:13-17, Lk. 5:27-32) and ‘‘Scribes the 
(Matt. 2:4). The inter-testament period may have worked 
change the use the word. 


The term ‘scribe’ the New Testament does not refer trade pro- 
fession copying manuscripts acting amanuensis for illiterate 
sections the population. rather obvious that the term ‘scribe’ 
never used describe any way these activities, but the term itself 
grammateus would indicate least such origin for the word; but, 


course, the use term any given time not necessarily the same 
the origin the same word. use the term (Freemason) for 
group that are not now connected with the building trades, but still 
continue use for those who are employed. 


The Scribes appear the Synoptics about twenty-five times (See note 2). 
The term does not appear John exceptin John 8:3. The term only 
used five times the rest the New Testament. 


nine the twenty-five appearances the Scribes the Synoptics, 
Scribes and Pharisees are identified together. The Pharisees are known 
religious party. the Scribes are religious party, then the 
uniting the two words might seem incongruous. would 
similar our referring the Presbyterians and the printers. might 
also significant that Scribes are never linked with the Sadducees. 
This then indicates religious community that had greater affinity for 
Pharisaic doctrine than for Saddusean. 


ten instances this group linked with the priests, chief priests, elders, 
etc. But, with the exception the one instance the nativity (Matt. 2:4), 
this relationship always appears after the triumphal entry. During the 
last week Scribes and Pharisees seem have separated and the Scribes 
and Friests have formed alliance. Unless the Scribes 
separate religious group, how did they this? 


Scribes alone without alliances appear ten times the Synoptic 
(It should noted here that the discrepancy the above numbers due 
some variation terminology the Gospel accounts.) 


That the New Testament does not indicate trade profession shown 
the following additional considerations: 


First: almost always the plural form, This was not true 
the Old Testament where was usually the singular. The plural 
would indicate group 


Second: appears with frequency that would indicate party. 
the Synoptics the Pharisees appear times; the Sadducees and 
the Herodians but the Scribes appear times. This even 
more significant when compared with the more common profes- 
sion: Publicans times; husbandmen times; fishers fisher- 
men times, and merchants times. The frequency appearance 
would indicate group far more numerous than would likely for 
professional group. 


Third: The precedence given the scribes the term ‘Scribes and 
Pharisees’ indicates that the scribes were not subserviant group 
the Pharisees. (It should noted this point that 
and Religion the Taylor trans., 1708, pp. 104- 
114 presented the idea scribal party the Gospels which 
connected with the doctrinal position the Karaites.) 


Fourth: Perhaps the most significant statement the Gospels that 
would indicate separate religious community known Scribes 
the fact that they had become proselyters (Matt. 23:15). This isa 
practice that could scarcely have existed, let alone have been 
worthy condemnation, trade professional capacity. 


Fifth: The Scribes were known not writers but teachers (Mk. 
1:22 and Matt. 7:29), with developed and recognized system 


instruction and doctrines that were peculiarly their own. 
17:10 and Mk, 9:11) must first attributed 
Scribal 


Sixth: Matt. 5:2 Jesus demands righteousness that shall ex- 
ceed the Scribes. and Pharisees. Why name two groups these 
groups had doctrinal identity? And, why and leave out 
other parties and groups whose standard righteousness also 
condemned other occasions 


Seventh: There strong indication that are dealing the 
Gospel accounts with religious party community who have 
Doctrine program their own but the same time have 
ability work close harmony with the Pharisees the Priestly 
Party which was Sadducee, but not the same time. 


Eighth: The Scribal party seems have been known among the 
church fathers, for evidence found for several them. 


218) Scribes not deviate from the letter the 
Law, but the Pharisees, who separated from others because 
they thought themselves much holier, pretend interpret 


EPIPHANIUS (Epih. Haer 15) makes the 
Scribes particular sect for which hath been blamed 
the critics who knew other scribes but those who had 
public employ the Panarion lists 
number Judaistic sects. The first three are Sadducees, 
Scribes, Pharisees, that order. 


Characterizes the Scribes particular sect the Jews. 


ST. JEROME Refers Shommay and Hillel heads 
two sects Scribes and Pharisees. 


Epiphanius the Third Century said that the Essenes had been known 
under various 


While would now appear that might have been one the 
names, not the purpose this paper argue that the Qumran Cove- 
nanters were Essenes, This has been done others, the purpose 
show that Josephus and others may have shown many Essene characteris- 
tics that they admired, and that these now serve basis comparison 
identify the Essenes with the people who used the Manual Discipline 
and the Zadokite Fragment. But these same documents show many other 
characteristics that indicate another side these people, and that side 
corresponds the Scribes the New Testament. 


comparison the teachings and condemnations Jesus that were 
particularly directed the Scribes rather than the Pharisees shows 
community whose doctrinal and community life also found the Manual 
Discipline and other documents the Dead Sea Scrolls. 


First: Corban (Mk. 7:1-23 and Matt. 15:1-20) found the Manual 
Discipline. 


Corban condemned here obviously not that described Ex. 
21:17 and Lev. 20:9. However the passage has not given 
commentators too much trouble because accurately 
self-explanatory. 


The gift was given and did not belong the giver. could not 
use for father mother. But, what was given was not wholly 
out his control. 


The Manual Discipline provides: who have offered 
themselves for his truth shall bring all their knowledge and 
Strength and wealth into the (371) See Note 


(371) all their property according his righteous 
371) 


Perhaps this property was still the name the giver because: 


lesser shall obey the greater with regard wages 
and (378) 


wealth and his wages shall put the disposal 
the man who has supervision over the wages the masters 
and shall enter the account his disposal but shall 
not spend for the (379) 


This the end the first year the community, but the end 
the second year. 


shall registered the order his position among 
his brethren, for law and for judgment and for the sacred 
food and for the sharing his (379) 


there found among them man who lies about his 
wealth and knows it, shall excluded from the sacred 
food the masters for (380) 


This wealth given the community must have remained some 
way the property the individual for 


commits fraud against the wealth the community, 
causing loss, shall repay (380) 


the penalty for leaving the community the tie was thoroughly 
broken that 


any man the men the community partakes with him 
his sacred food, his wealth which has delivered 
the masters his sentence shall like his; shall 
(381) 


Thus man who dismissed for violation the Law Moses, 
those who remain 


not participate his (382) 
the Qumran Community 


Wealth and wages were put the disposal the 
masters. 


man the community could use his wealth help 

who was dismissed still had his wealth, for those 
who remained could not share it. 


The economic system Qumran was wealth was put com- 
mon treasury and dispensed from the sum total, had thereby profited 
but had prevented parents from profiting. 


Second: The practice Lustration Baptism attributed the Scribes 
found the Qumran Community. (Mk. 7:1-23 and Matt. 


Matt, 15:2 and Mark 7:3, the custom all the Jews described 
washing hands, but the point seems have been custom 
that went beyond this, for Mk. 7:4 says these people not eat 
after contamination unless they cups and pots and brazen 
vessels are also purified washing. (Mark 7:4 and 8). This indi- 
cates immersion water both the person and the cooking 
utensils for ceremonial purification rather than the symbolic 
washing the hands common all Jews. 


the Damasous Document this purification dernanded: 
Concerning purification with water: Let not man 
wash water that filthy not enough for covering the 
man, not purify any vessel. And, any pool 
rock which there not enough covering, which un- 
clean person has touched, its water unclean like the 


The Manual Discipline also has the idea such purifications. 


will not purified atonement offerings, and will 
not made clean with the water for impurity; will not 
sanctify himself with seas and rivers made clean 
with any water for (373) 


Ceremonial cleansing described as: 
flesh will cleansed that may sprinkled with 
water for impurity and sanctify himself with water for 


(373) 


the rules the order the Manual Discipline provides 


shall not enter the water order touch the 
sacred food the Holy (377) 


Would this not indicate that least part the group who raise the 
question about washing hands were those who practiced form self- 
immersion and also cooking vessels, and that the Damascus Document and 
the Manual Discipline indicates the same practice? this should also 
added the archaeological evidence purification indicated the exca- 
vation Khirbet Qumran, 


The Essenes seem have had such custom because Hyppolytus said 
that they touched member any other sect they immediately washed. 


Both Scribes and Essenes were self-baptizers. This differs from both the 
baptism John and Christian baptism because these require baptizer. 


This might account for the objection raised against John. The objection 
was not against baptism such, but what authority you baptize?"’ 
The presence baptizer baptist called for explanation. 


Third: The teaching the Scribes concerning the nature evil appears 
the Qumran Community. 


Mark 3:19-30 and Matt, These accounts show that Scribes, 
probably the presence Pharisees, (Matt. 12:38) put forth the idea that 
they can explain what they regard evil Jesus and also explain his 
power over evil spirits. The explanation indicates doctrine evil that 
has its basic assumption that man under the power personal evil 
spirits and that this evil source arranged heirarchy. The head 
this designated the Gospels Be-elzebub, probably word Baby- 
lonian origin. The reply Jesus accepts their hypothesis but raises the 
question the power over evil some designated ‘‘your 


The section the Manual Discipline Two can profit- 
ably studied with this Scribal doctrine mind. Evil the result 
evil spirit. All men walk, live, and act under spirit truth spirit 
error. The spirit truth seems synonym for membership 
the community. While admitted that the spirit error may enter the 
community, itis not clear that they ever regarded the spirit truth 
being found outside it. 


This source evil and error found accounted for chief- 
demon known 


Levites shall recount the the Sons 
Israel and all their guilty transgressions the dominion 
(372) 


Some scholars have suggested that the Qumran Community were late 
arrivals from the Babylonian exile. Does the term ‘Be-elzebub’ fit into 
this theory? there possible relationship between the terms Be- 
elzebub and Belial? The Scribal assumption the nature evil that lead 
the utter condemnation the works Jesus the same basic 
assumption the nature evil found the Qumran community. 


The answer Jesus about sons casting out may also have 
significance, since the righteous, members the community, seem 


The community also known ‘sons Zadok’ This 
name for the whole community rather than the priests. The Damascus 
Document says priests are the captivity Israel who went forth 
from the Land Judah, and the Levites are those who joined them; and 
the sons Zadok are the elect Israel, those called the name, who 
will abide the end 


the community were the ‘Sons Zadok’ rather than the priests, this 
forms additional possible tie, because Zadok was not the priest then 
Zadok the scribe (Neh. 13:13) may have been the source the 
any case the scribes are ‘‘the 


the Scribes have doctrinal position the question good and evil 
that also found the Manual Discipline. 


Fourth: The organization the community explains the denunciation 
the Scribes the last public discourse Jesus. Mk. 12:38-40, Matt. 23: 
1-39 and Lk. 20:45-47. 


Mark and Luke direct this the Scribes alone, while Matthew 
would seem include Pharisees least part 


The denunciation this group includes number things that 
would seem find likeness the Qumran community. 


The desire called (Rabbin) This was 
the very basis the Qumran community. Frivilege, pres- 
tige and authority depended upon the candidate advancing 
the rank master. 


The session the Masters for Judgment. (378) man 
could not speak word which not the liking the 
masters. (379) 


lesser shall obey the greater wages and prop- 


(378) Wealth was probably under the control the 


wealth which has delivered the (281) 
The sacred food known the food the Masters. (380). 
member could permanently dismissed from the com- 


munity for being man who gossips about the 
(381) 


The question being called followed the prohibition 
being called The Gospels not suggest any setting that would 
serve occasion this prohibition, but the Thanksgiving Hymns 
find the term used this sense. The comment Theo. Gaster 
this point significant. (Thanksgiving Hymns 7:6-25) 
compares the bishop being called ‘‘father 


The Qumran covenanters used the term and the Scribes were condemned 
for it. 


The Christ also denounces the Scribes for seeking chief seats (Mk. 12:38 
and Lk. 20:46) condemned hypocracy rather than bad manners. 


The matter seating was vital importance the community. 


enters the covenant ... They shall registered 
order, each before his neighbor according his under- 
standing and works, that everyone them shall obey his 
neighbor, the lesser obeying the greater: and they shall 
have investigation their spirits and their works year 
year, elevate each according his understand- 
ing and the perfection his (378) 


priests shall seated first, and the elders second 
and all the rest the people shall seated each his 
(378) 


shall not speak before his position which written 
before (379) 


The matter seats like that Master concerns social, economic, and 
religious prestige the community, 


The scribes are denounced for making long prayers. 


The Manual Discipline provides: 


masters shall keep watch together third all the 
nights the year, reading the book and searching for jus- 
tice and worshiping (378) 


The Scribes are denounced those who compass sea and land make 
this does not mean gentile proselyte Israel, 
then the entire Qumran community one that built system 


The denunciation against devious oaths connected with the 


shall take upon himself binding oath turn 
the law (377) 


Did they have oaths that were not considered binding? Does the Damascus 
Document indicate such 


shall not swear either Aleph Lamed 
Aleph and (363)... shall obligated the oath 
the 


The charge that they shut the kingdom raises the question whether 
ideas the identity the community and the Kingdom could have been 
mind. 


Fifth: Mark 12:28-38, Scribe raises the question the greatest 
commandment the All the religious parties are here represented. 
The Pharisees and the Herodians try trap Jesus the question 
tribute money. The Sadducees with their case woman with seven hus- 
bands (Matthew). apparently see the Scribes and Pharisees uniting the 
question the greatest commandment, but Mark identifies Scribal 
Then Jesus asks question. the Christ Son, 
since David calls him Obviously, this involved conflict each 
interpretation was taken literally, possible that Jesus was 
implying peculiar Scribal doctrine concerning the Messiah? 


The Qumran community had such doctrine, Prophet and the Mes- 
siahs Aaron and (383 etc.) the Messiah was Aaron, 
then would the tribe Levi; but was the house David, 


Whether the Messiah singular plural seems little consequence 
here. they expected two Messiahs, then one was Aaron; and they 
expected only one, was Aaron, The tribe Levi was the source 
Messianic hope. This idea was still present when the letter the 
Hebrews was written. Jesus shown here high priest after the 
order Melchizedeck order explain his lack Aaronic ancestry. 


this question one with implication that they answer they must 
accept the premise the Messiah being Judah, and they refuse 
answer because would contradict established doctrinal position the 
community 


Sixth: When the Scribes appear question him Galilee, why designate 
them being from Jerusalem? (Matt, 15:1, 3:22 and 7:1). 


Seventh: Scribe offers follow Jesus (Matt. 8:19). Jesus warns him 
that the have holes, the birds the air have nests but the Son 


Man has not where lay his Does this mean that Scribe had 
security that would have renounce followed Jesus? Perhaps 
monastery and community with communal wealth? 


Eighth: The argument that the Scribes are separate party with ability 
shift their alliances needs examined again the light our know- 


ledge the community. The first alliance with the Pharisees. Note 
the following instances: 


The Feast 2:13-17; 9:9-13; Lk. 5:27- 
32. See Note 

The Cure the Sick the Palsy. 5:17-26; Matt. 
1-8; Mk, 

Controversy over healing Sabbath. Lk. 6:7. 


These are all addition the instances already cited. With the excep- 
tion his final denunciation (Matt. 23; Mark 12; and Luke 20) they all 
occur before the Triumphal Entry. this point the alliance changes. 


the Triumphal Entry the Chief Priests and Scribes 
saw the wonderful things did. (Matt. 21:15). 

The plan kill him was the Chief Priests and 
Scribes. Mk. 11:18; Mk, 14:1; Lk. 19:47; 22:2. 

His authority challenged Chief Priests, Scribes, 
and elders. Mk, 11:27; Lk. 20:1. 

Judas bargains with the Chief Priests, Scribes, and el- 
ders. Mk, 

Chief Priests, Elders and Scribes are his accusers be- 
fore the 15:1; 22:66. 

was tried before Caiaphas where Scribes and elders 
were gathered. Matt. 26:57; Mk. 

Chief Priests and Scribes mock him. 15:31 and 
Matt, 27:41. 


That this was not the language chance shown the exact termi- 
nology, chief priests, and stated the future tense 
the prophetic announcement the crucifixion and made time when 
Scribes and Pharisees were close alliance. (Matt. 16:21-28; Mk. 8:31; 
9:22) 


This shift can logically explained accept the premise that Scribes 
were separate party. Not only that, but accept the possibility 
identity the Scribal party with the Qumran community very prob- 
able That the devotion scrupulous details the Law 
Moses and the devotion sabbath keeping and other ceremonies are com- 
mon Pharisees and the Qumran community goes without saying. can 


perhaps safely assumed that the doctrinal affinity the community 
would with the Pharisees, 


But the organizational and political alliances could well with the 
priests. The Manual Discipline provides 


the Sons Aaron shall administer judgment and 
(383) 


“There shall the council the community twelve men 
and there shall three (381) 


every place where there are ten men the council 
the community there shall not absent (378) 


Priests shall seated first and elders second; then 
all the rest the people shall seated, each his 
(378) 


the community those who resembled would natural position 
make alliances with either Pharisees Priests and change from 
one the other, 


Ninth: While many explanations might found, one the peculiari- 
ties John’s Gospel that Scribes not appear under that name. This is, 
unless you count John 8:3. This raised the possibility that the author was 
sympathetic the Scribes. view the fact that the vocabulary has 
already lead some scholars this conclusion, might considered 
significant fact. 


This raises two possibilities. The author may have had, for personal 
reasons, sympathy for the Scribes may have written the Gospel with 
them mind his readers. view the fact that great deal has 
already been said favor connection between the vocabulary John 
and the Dead Sea Scrolls, the absense Scribes should not 
overlooked. 


The preceding implications based upon the New Testament and the Dead 
Sea Scrolls suggest the possibility that the Essenes were, some have 
suggested, combination parties with each party having its own name 
and peculiar doctrines and government, 


this accepted, then the Scribes might one number such 
groups. 


However, has suggested that the Essenes were known under 
different names. this accepted premise, then the Scribes might 
one the names, 


The third suggested solution many competent writers that the 
Essenes, Pharisees, etc. were all parties that grew out the 
pious About sixty these were murdered Alcimus, who 
has been suggested the priest’’. There also the suggestion 
that anonymous member the sixty was the ‘‘teacher righteous- 
but the interesting point the discussion the idea scribal 
party Mac. 7:12 the term ‘scribes’ used the same people 
that are called While may infer that the Essenes were ori- 
ginally have here statement that directly connects the 
Scribes with the Hasidim. This further indicated Mac. 6:18, where 
Eleazar, leading scribe, accepts martyrdom rather than polluted 
eating pork. 


The idea that the Scribes are party presented Jaques Basnage 
his ‘‘History the Basnage apparently had personal con- 
nections with the Koraites who believed themselves the original 
Scribal Party who divided from the Pharisees because they would not 
recognize the Oral Law and later the 


The Koraites also differed the calendar. They believed that only 
when the new moon appeared and was observed could the month begin, and 
outlawed the use astronomical tables. 


The Koraites settled such disputes appeal able 
and regarded authority ‘‘divided between the High Priest and Prophet, 
but the prophet was not man inspired from heaven Moses Isaiah, 
but skillful and experienced 107 


This claim that the Koraites were originally scribes, lawyers, and doctors 
the law coupled with such obvious likeness the government the 
Qumran sectaries needs further investigation. Particularly light the 
fact that while Prof. Millar Burrows does not believe that the Koraites 
were such ancient origin have produced the Dead Sea Scroll, 
does see evidence that the Damascus Document probably had Koraite ori- 
gin. And, since the Koraites were possession documents that were 
supposed have come from cave near Jericho the ninth century, 
adds this interesting paragraph: 


Kahle and Tercher are right the affinities between the 
Dead Sea Scrolis and the medieval Koraite literature are 
attributed the manuscripts found near Jericho the 
beginning the ninth century. first sight this theory 
seems romantic and far fetched, but itis not impossible. 
Some kind historical connection between the Koraites 
and the sect Qumran must recognized. And, this hy- 
pothesis accreditable any explanation that has been 
offered. Support for may seen the fact that bits 
the Damascus Document have been found the Qumran 
(P. 297-298) 


The considerable number scholars who have pointed out such connec- 
tions not seem have considered the claims the Koraites that they 
were originally ‘‘Scribes, lawyers, and doctors the Which, 
coupled with the idea authorative but uninspired prophet brings 
some interesting possibilities the teacher righteousness and gives 
possible Post-Biblical link between the Qumran people and the Scribes 
the New Testament. 


Some objections considered: 


Did the Qumran community live and work beyond the 
confines the monastery? References wages, etc. 
the Manual Discipline would make feasible. 

necessary assume close identity between the 
Scribes and the Manual Discipline? The Manual must 
have been written very early the history the com- 
munity. Given time, any such group bound change, 
Enlargement numbers and increasing wealth have al- 
ways had their effect monastic orders, sects, and 
denominations. The Manual Discipline may represent 
the primitive concept the community and the Scribes 
the ultimate outgrowth, having, therefore, points 
similarity and differences. 

Considering the high moral standards the Manual 
Discipline, why would the denunciations Jesus 
directed 


The natural changes that time makes any religious group would account 
for some them, Matt, 23:1-3 seems make clear that was 
not quarreling with the basic principles the group but with the hypo- 
critical conduct. See Note 


The Qumran community had built-in system encourage hypocracy. 
man was examined each year. 


shall have investigation their spirits and their 
works year year elevate each one according 
his understanding and the perfection his way put him 
back according his (378) 


would seem that this yearly exam determined his seat the table and 
perhaps his titles respect. 


Thus, keep his place encouraged intellectual deceit and hypo- 
cracy conduct, However, even was first intended hard 
imagine that ever contributed spiritually healthy community. 


NOTES: #1. The page numbers Dead Sea 
Millar 


#2. The references Scribes the Synoptic 
Gospels not used this paper include: 
13:51-53; Mk, 20:18; 10:33, 


The translation the had 
lead some argue that indicated identity 
Scribes and Pharisees. should noted 
that there textual problem here that must 
13-17 


‘‘Scribe, lawyer and Doctor the might 
correspond the three stages initiation 
the Qumran community. 
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PART 


Isaiah 52:13 53:12. The word mish-chath, commonly translated: 
marring of, has extra yodh the end the word. The Hebrew Gram- 
mar Gesenius-Kautzsch-Cowley treats various such final extra 
yodhs, showing that change meaning usually involved. But 
Brownlee has repointed this word with the extra yodh, such way that 
altogether different meaning involved: ma-shach-ti, meaning: 
anointed. This meaning has been attacked and defended with vigor, but 
neither side has clinched the argument. remains interesting alter- 
native reading, but its authority cannot established. doubt this 
reading deserves further discussion, more calm than the discussion 
Brownlee had face. had anointed his face more than man and his 
form more than the sons debatable. 52:15 The two relatives, 
and ‘asher, are preceded the sign the accusative. 
There nothing wrong about the insertion the but poetry the 
the sign the accusative may omitted. (See article Poetry, 
the International Standard Bible Encyclopaedia.) Now who put those 
here, one the professors one the students? Probably the 
latter, because the alteration very amateurish, and unnecessary for the 
obvious meaning. 53:2 adds lo, him, after comeliness, there form 
him and comeliness him. This second lo, this second: him, 
does essentially change the sense, also quite unnecessary, for the 
sentence not ambiguous without it; and the addition this second lo, 
him, may also regarded quite amateurish, and might well 
credit the students with and not the professors, old Qumran. 


52:15 But whether have the work the Qumran professors stu- 
dents, 52:13 and 43:2, not have plural 52:15, the Hebrew 
word, yaz-zeh, shall sprinkle, where the Greek, Septuagintal form 
the plural thau-ma-son-tai. The Hebrew root na-zah has been given its 
usual meaning sprinkle many translators, but some have translated 
it: cause leap, startle (in joyful surprise). the Qumran reading were 
plural, might read hophal, thus shall many nations startled, 
surprised him, and this reading would then good deal like the 
Septuagintal sense, thus shall many nations wonder him. But the Sep- 
tuagintal reading, thau-ma-sontai, receives such support from the 
present Dead Sea scroll, which has the singular yaz-zeh. 53:3 The 
Masoretic form, translated acquainted (with grief) qal pas- 
sive participle, but the present Dead Sea scroll has active participle, 
qal, here, and knowing grief. This may yield simpler mean- 
ing, but probably one would recommend this variant from the Masoretic 
text. 


53:8 The Masoretic form, people, has alternate reading 
the present Dead Sea scroll, meaning his people, but this 
alternate reading does not have the support the Septuagint, nor the 
other main versions. same verse, 53:8, there another reading 
which the Septuagint not followed: eeX-thee eis tha-no-ton, was 
led death, but both the Masoretic text and the present Dead Sea scroll 
stroke him, whom the stroke (was due). Here 
the Greek presupposes that la-mo read lema-weth, death, with 
extra letter tau, the end the word, and then repointed with different 
vowels, speak, terms the later Masoretic pointing. will 
seen this single verse, 53:8, the present Dead Sea scroll differs 
twice from the Septuagint. 


53:9 Passing some very minor variants, for lack time, now come 
change preposition. This the second preposition for: with, 
the phrase translated: with rich the masoretic text have the 
preposition, ‘eth, with, used twice, with the wicked and with the rich man. 
But the present Dead Sea scroll, the second word, translated with, 
does not occur ‘eth may believe the Kittel Bible’s 
there mysterious about this with? might look like mere 
error memory, but much more. There would nothing mys- 
terious about the matter, the only thing evident were change 
prepositions question are nearly alike meaning ‘eth and 
There would still the question, how happened that this variant arose, 
which always the important question, but the English translation would 
the word with, for both Hebrew prepositions this context. However, 
the matter not simple For Sea scroll ques- 
tion has two extra letters with the ayin and the mem, which are the two 
consonantal letters for These two extra letters are resh and nun, 
but the letter resh placed above the horizontal line the letters. Both 
the photostatic copy and the transliteration Burrows, Trever and 
Brownlee have the letter resh, thus placed above the line. Now what 
did the diligent Professors the frisky students old Qumran intend 
with this combination letters? Let inquire about the possibilities 
with the professors first. Did one them absentmindedly scribble 
for for daleth, and intend the longer prepositional form 
namely with nun, for good measure? 
might well argued that absent-minded professors have often done 
worse things than that. But what might the possibilities, the profes- 
sors are not now responsible, but the students old Qumran? What does 
Qum mean, especially after the Romans came rule the country? Well, 
Qum could then mean with. And the Hebrew preposition also means 
some our own. More serious theories, however, are order. Who 
has one? 


53:10 For the Masoretic form, he-cheli, hath put (him) grief, there 
variant the present Dead Sea scroll: way-yi-chelee-hu, 
meaning: and they pierced him, from the first root cha-lal, Brown 
Driver, Briggs Hebrew Lexicon. the same consonantal for may 
vocalized piel, way-yechal-le-hu, and they profaned him, form the 
third root cha-lal, the same Hebrew Lexicon. For the rest the 
verse, the present Dead Sea scroll presents significant variant from 
the Masoretic consonantal text. The present variant, whether trans- 
late: and they pierced him; whether translate: and they profaned 
him, does not have the support the Septuagint, and fact much 
nearer the sense the Masoretic consonantal text than the Septua- 
gint, which represented the first textual critical apparatus the 
present Kittel Hebrew Bible. The present variant the Dead Sea scroll, 


pierced profaned, looks like slip memory, the copyist, without 
any serious change idea, when compared with the Masoretic: hath 
put him grief. 


53:11 now come one the most famous, not the most famous 
variant the Dead Sea scrolls, where the present manuscript has the 
word ‘or, light, does also the Septuagint, substantially, and giving the 
reading: the travail his soul shall see light. The reading with 
which are familiar does not have the word, light, shall see the 
travail his soul, meaning that shall see results fruits the tra- 
vail his soul. The Hebrew brief many constructions, while the 
Greek idiom sometimes bit more elaborate, give the same sense. 
Even the word, light,in the present Dead Sea scroll, does not substantially 


change the meaning. Light the Septuagint, here, may have had very 


general meaning, but the Qumran atmosphere are once reminded 
the antithesis between the children light and the children dark- 
ness, antithesis thatis also found the John. Meanwhile, 
not need the help the rationalists date this Gospel the first 
century, A.D. this account, and can use the extra Biblical data, such 
this antithesis and the early date the Dead Sea scrolls, general, 
from our own non-rationalistic basis. 


53:12 Where the Masoretic text has: made intercession for the trans- 
gressors, the present Dead Sea scroll adds suffix, their, and could 
vocalized their transgressors their transgressions. The Greek can 
understood thus: was delivered because their iniquities. This 
alters the sense, but does have the suffix: their. way conclusion, 
one cannot make the general rule that when the Septuagint and the present 
Dead Sea scroll agree, one has always better reading, only sometimes, 
and not even necessarily Isaiah 53:11 and 12. 


PART 


Having dealt with Isaiah 52:13 53:12, now take the other three 
servant poems, indicated the article Servant 


the International Standard Bible Encyclopaedia. 


Isaiah 42:1-9 42:1 the LXX adds Jacob and Israel, but Isaiah 
does not. The Masoretic Text has: the isles shall his law, 
verse The word for wait yeya(ch)-chee-lu, from the root ya-chal, 
the pi-el. But the Isaiah Scroll that increased the fame St. 
Monastery has the word, yan-chi-lu, from the denominative root na-chal, 
the hiphil, meaning cause inherit. Hence the reading the pre- 
sent Dead Sea scroll would be: they shall cause the isles possess his 
laws. This does not have the support the Septuagint, which substan- 
follows: his name shall the Gentiles trust. Even 
translate the reading the present Dead Sea scroll very literally (they 
shall cause the isles inherit, with respect his laws), this reading 
does not agree with the Septuagint. The more difficult reading that 
the Masoretes, and seems the best here. 


52:5 The Masoretes have Jah-wah (with the vowels Adhonai). 
The Septuagint has substantially the same: Kurios Theos. The Ameri- 
can Standard Version translates: God Jehovah. But the present Dead Sea 
scroll has God Elohim. This reading not only lacks 
Septuagintal support, but probably one would care argue favor 
it. 


* 


Isaiah 49:1 9a. Verse Who responsible for this, --the professors 
Qumran, the students? sword, che-rev, with the word like, added 
above, instead the Masoretic: like sword; like arrow, with the 
word unto, added above, instead unto arrow. Whoever made the 
corrections, added above the line, (kaph and lamedh,) the uncorrected 
form might possibly attributed the students. 


49:5 The Masoretic text has yo-tseri, deviser (that formed me). The 


suffix: has Septuagintal support. But the present Dead Sea scroll has 
to-taer-eka, thy deviser. 


49:6 Israel...Jacob the reading the present Dead Sea scroll, while 
Jacob...Israel that the Masoretes, with Septuagintal support, for the 
latter. 


49:7 The Masoretic text has: Thus saith Jehovah, the Redeemer Israel, 
his Holy One. The present Dead Sea scroll has: Thus saith 
Adhonai Jehovah, the Redeemer thee, Israel, his (Israel's) Holy One. 
The Septuagint not adduced Kittel..., having any variant from the 
Masoretic text that would support this Dead Sea reading, however both 
Swete and Rahlfs give the Septuagint follows: legei Kurios 
rusamenos se, thus says the Lord that delivered thee, and this might 
regarded favoring go-eel-eka the Redeemer thee, the present 
Dead Sea scroll, although the Septuagint none too literal this verse 
farther along. 


49:7 The Masoretic text has active verbal forms, which may translated 
thus: him whom (man's) soul despiseth and him whom nation ab- 
But the present Dead Sea scroll has passive form for despiseth 
and the form for abhorreth also pointed passive. Now the 
Kittel footnotes had conjectured such reading: liv-zui and li- 
the former being passive participle qal and the latter 
passive participle pual. The pual also favored here the Oxford 
Lexicon Brown, Driver and Briggs. The word for abhorred also 
pluralized the present Dead Sea scroll, which may translated fol- 
lows: the despised ones (men's) souls and the abhorred ones 
The Septuagint not consistent here, despise made active and 
abhor made passive. Now what shall favor, the active the passive 
forms here? favor the passive forms, and this score favor this 
particular variant, despised and abhorred, the present Dead Sea scroll. 
Now Jewish translation 1917, revised 1955 claims translate 
the Masoretic text, but Isa. 49:7, did not follow the active participles 
the Masoretic text, but the conjectural emendations represented the 
Kittel Bible footnotes: him who despised men, him who 
abhorred That reading now more than conjecture, has 
the support the present Dead Sea scroll. This also the thrust the 
Revised Standard Version: one deeply despised, abhorred the na- 
However the Revised Standard Version translators show 
where they get either. 


Isaiah The verses and all start the same way: Adhonai 
Yah-weh, though pointed Adho-nai Elo-him the Masoretic text. But 
verse five the present Dead Sea scroll changes the consonantal text, and 
gives the consonants Elo-him for those Yah-weh. The Septuagint 
very free here and supports neither Hebrew reading. The Masoretic text 
deserves the preference here. 


50:6 The Masoretes have: and cheeks pluckers. The present Dead 
Sea and cheeks metal rods. The Septuagint has: and 
cheeks blows. Instead metal rods, meti-lim one might point mo- 
telim, strikers, this Dead Sea scroll. Either reading would near 
that Septuagint. 


50:6 The Masoretes have: did not hide. The present Dead Sea 
scroll has: face did not cause turn aside. The Septuagint may 
translated: turned not away face. 


both these instances 50:6 the Septuagint receives significant support 
from the present Dead Sea scroll. 


the theological interpretations the servant, read paper last year 
before the E.T.S., meeting Westminster Seminary, Philadelphia. 


The references professors and students the above article involve 
possible anachronism. Without any anachronism one might hold that 
Isaiah probably the scribal work one the younger less ad- 
vanced men the Qumran organizations. Some such opinion expressed 
occasional writer, and may substantially correct. 


PRELIMINARY ANNOUNCEMENT, NATIONAL MEETING 


The tenth annual meeting the Evangelical Theological Society will held 
Tuesday and Wednesday, Dec. 30-31, 1958, at the Nyack Missionary College, N. Y. 
(Nyack less than one hour's drive from Manhattan and from Union Seminary, 
where the Society Biblical Literature and Exegesis will Program 
highlights will include the annual presidential address the Tuesday evening 
banquet Pres. Warren Young; panel discussion Genesis 1-2 Robert 
Culver, Charles Pfeiffer, Douglas Young; presentation Roger Nicole 
his recent findings France Moise Amyraut and the doctrine the atone- 
ment; and illustrated lecture William Smalley the American Bible Society 
the popular Tuesday evening meeting, “An unusual literature among the Loma.” 


Cost for dormitory rooms will $1.50 per night, and there are deluxe motel 
accommodations near campus. Meals the dining room: breakfast, 50¢; lunch, 
75¢; dinner, $1.25; Tues. banquet, $1.50. Titles for papers must submitted 
Oct. for possible presentation. For reservations for further information, 
please send the attached form the program chairman, 


Gilbert Johnson 
Nyack Missionary College, Nyack, 


Reservation 


plan attend the 10th annual 


Name 
Please reserve Dec. 29-30 Dec. 30-31 Dec. 
dorm room for the nights of: (Please circle) 


Meals campus Banquet Tuesday evening 


would like read paper 


Please send this announcement the following friends: 


ame . ress 


President Vice-President Secretary 


Warren Young, Gilbert Johnson,B.D. Barton Payne,Th.D. 
Northern Bap. Nyack Missionary Col. Trinity Theol. Sem. 


3040 Washington Upland Drive, 1726 Berteau Ave. 

Chicago 12, Nyack, Chicago 13, Ill. 
Treasurer Editor Managing Editor 

Delbert Rose, Ph.D. Steven Barabas, Neil Winegarden,Th.D. 

Asbury Theol. Wheaton College, Wheaton College, 

307 St. Wheaton, Illinois Wheaton, Illinois 


Wilmore, Ky. 
National Committees 
Executive and Arrangements 


(Members large) 
Gilbert Johnson, B.D; 


Martin Wyngaarden, Th.D. Burton Goddard, Th.D. 
George Ladd, Ph.D. John Whitcome Jr., Th.D. 
James Bales, Ph.D. 
Ralph Earle, Th.D. Membership 
Editorial Barton Payne, Th.D. 
Gordon Brown, M.A. 
Steven Barabas, Th.D. Alfred Cierpke, Th.D. 
Laird Harris, Ph.D. Gilbert Johnson, 
Edward Young, Ph.D. Harold Lindsell, Ph.D. 
George Salstrang, Th.D. Vernon Grounds, 
Kenneth Kantzer, Ph.D. George Johnson, Th.D. 
Section Chairmen 

Eastern Southern 
Lloyd Kalland, Th.D. Alfred Cierpke, Th.D. 
Gordon Divinity School Temple Baptist Theolog. Sem. 

Box 1309 Duncan Ave., 
Beverly Farms, Mass. Chattanooga Tenn. 

Mid-Western Far-Western 
Laird Harris, Ph.D, Eddie Sivertsen, Th.D. 
Covenant College and Seminary California Baptist Theol. Sem. 
Box 143, Clayton, Seminary Knolls, 
St. Louis Mo. Covina, California 


Kindly address communications follows: 


Membership and general communications, the secretary. 

Dues and doctrinal affirmations and back-orders publications, the 
treasurer. 

Editorial policy and procedure, the editor. 

Subscriptions the Bulletin S., the managing editor. 

Regional communications, the respective section chairmen. 


limited number the following publications are still available: 


(The above are mimeographed, paper bound) 


Symposium E.T.S. members, John Walvoord, editor, 
Inspiration and interpretation, 1957 $4.50 ($3.00) 


Monograph #1, Paul Jewett, 
Emil Brunner's Concept Revelation, $3.50 ($2.00) 


Monograph #2, Merrill Unger, 
Israel and the Arameans Damascus, 


$6.00 ($1.54) 
(The above are cloth bound, printed volumes) 


Orders should accompanied the proper remittance and sent the 
treasurer: 


Dr. Delbert Rose 
307 Walnut 
Wilmore, Ky. 


*Prices parentheses are those for members, associates, and student 
associates the Evangelical Theological Society. 


